Introduction
Augustine of Hippo (354-430 CE) was as curious as any early Christian exegete about the accounts of creation, fall and redemption within the opening chapters of Scripture (Hill 2004:17-19) . This is evidenced through three distinct commentaries that he produced, as well as rich reflection on Genesis in his Confessiones [Confessions] , De Civitate Dei [City of God] and also in other works and sermons. Augustine's interaction with Genesis reveals a hermeneutic and approach to the Scripture that varied according to context, including his occasions for writing and his intended audience (Cameron 1999:74-75 ). Augustine's Genesis writings are further significant because they provide the reader with a 30-year map into his theological development and maturity as an exegete, theologian and pastor (Hill 2004:20-21) .
Many theologians, including theologians of mission, frame the drama of God's story and mission (missio Dei) through the three major acts of creation, fall and redemption. Others add that the new creation ought to be regarded as a fourth act (Tennent 2010:159-190, 493) . Although this framework describes the entire biblical narrative, creation, fall and the hope of redemption are quite present in Genesis 1-3. In his commentaries on the first three chapters of Genesis, Augustine is primarily concerned with grasping creation and, relatively speaking, he has far less to say about redemption. Augustine was, of course, concerned with Scripture's story of redemption, as De Civitate Dei richly attests; however, this was not the African father's priority in his Genesis works. In this article, I will explore two major questions: firstly, why did Augustine seem to pay so little attention to redemption in Genesis 1-3? Secondly, how did he articulate and relate redemption in these chapters? With this inquiry limited to Augustine's noted commentaries, my aim is to establish Augustine's thoughts on redemption as a point of dialogue for theologians of mission endeavouring to craft and clarify a biblical theology of mission.
Survey of Augustine's Genesis commentaries
Before addressing these two major questions, it would be helpful to set the stage with a brief summary of each of Augustine's Genesis works. Augustine [Literal meaning of Genesis] . In this second literal commentary on Genesis, Augustine simply purposes to refute a false view of Genesis. Shedding some light on his interpretive method, Augustine states that his purpose was to uphold the 'proper literal meaning' unless 'something is said which is taken literally is simply absurd, then undoubtedly it should be understood as being said figuratively in order to signify something more profound' (Gn. litt. 11.1.2).
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Finally, in Books 11-14 of De Civitate Dei, Augustine interacted a good bit with Genesis 1-3. As he elaborates on the earthly and heavenly cities, Augustine's concern is to chart their origin, progress and ultimate destinies. For Augustine, the two cities begin with good and fallen angels, which human beings emulate.
Why so little on redemption?
Why does Augustine give so little space to the theme of redemption in Genesis 1-3? Firstly, his primary interest in reading the early chapters of Genesis was clearly to understand and clarify creation. As shown, his occasion for writing De Genesi contra Manichaeos was to correct the Manichean view of creation. As his unfinished literal commentary only addressed Genesis 1, there is little more to discuss than creation. Furthermore, his concerns in Books 10-13 of Confessiones are strongly centred on the doctrine of creation.
Secondly, Augustine did not read portions of Genesis 3 with quite the redemption angle that some ancient and modern scholars have. Let us first consider Genesis 3, 2 which reads:
And they heard the sound of the Lord God walking in the garden in the cool of the day, and the man and his wife hid themselves from the presence of the Lord God among the trees of the garden. But the Lord God called to the man and said to him, 'Where are you? '. (vv. 8-9) In the mid-3rd century, Novatian (2001) Another passage that Augustine interpreted differently was Genesis 3:15, in which the Lord curses the serpent: 'I will put enmity between you and the woman, and between your offspring and her offspring; he shall bruise your head, and you shall bruise his heel.' For Irenaeus (Irenaeus AH, 5.21) , this passage was key to his recapitulation theory of Christ's redemptive work. He writes:
Christ completely renewed all things, both taking up the battle against our enemy and crushing him who at the beginning had led us captive in Adam, trampling on his head, as you find in Genesis that God said to the serpent. (cf. Presley 2012:55-56) A number of modern scholars join a tradition of scholarship that regards these divine curses as the protoevangelium -the (Harvey 2013:380-381 ). Yet, as shown, Irenaeus clearly interpreted this activity as the future work of Christ destroying the works of the devil.
How did Augustine articulate redemption?
Although Augustine did not read these noted Genesis 3 passages in a particularly redemptive manner, there is still evidence for redemptive thought in his exegesis of Genesis 1-3. Keeping with his general hermeneutic, Augustine's understanding of redemption is framed by his Christological reading of Scripture.
In a broad sense, Augustine in De Genesi contra Manichaeos sketches out redemptive history in the Scriptures by interpreting each day of creation as an epoch within this narrative (Gn. Adv. ). For Augustine, the 5th day signified the growth of the Jews who had rejected Christ. In the midst of this fleshly age -that of the old man -the 6th day represented Christ being born, the gospel being proclaimed to and received by many nations, and the growth of the church amongst Jews and Gentiles (Gn. Adv. Man. 1.23.39-40). The 7th day or age represents the rest that believers will take with Christ from their good deeds (Gn. Adv. Man. 1.23.41). In a similar way, Augustine's Confessiones begin with a prayer to find rest in God. However, it is only after Augustine and his readers grasp the magnitude of creation, fall, and restored creation that such a spiritual rest is attainable. Hence, his Genesis reflections in Books 10-13 of Confessiones ought to be read in light of this motif of rest (Hill 2004:15 ).
Augustine's most profound thoughts on redemption come within his discussion of creation and the relationship between the first Adam and the second Adam. In De Genesi ad litteram, he argued that the Creator God was a Trinitarian God and that the image of God in man reflected this (Gn. litt. 1.6.12; 1.8.14; 3.19.29). Augustine largely understood the image of God to mean that human beings -in contrast to animals -were rational beings (Gn. litt. 3.20.32). He further asserts that the tree of life in the garden represented Wisdom or Christ and, in keeping with his classic view on evil, he argued that the tree of knowledge of good and evil was a privation of goodness. Furthermore, he contrasts the selfwilled and fallen Adam to Christ and his redeeming work -one who was good but experienced evil for fallen sinners. Augustine describes Christ as:
that child who from the nation of Israel, became Emmanuel, Godwith-us, and reconciled us to God, the man who was mediator between men and God, the Word at home with God, flesh at home with us, Word-flesh between God and us. (Gn. litt. 8.14.32) And I will put enmity between you and the woman, and between your seed and her seed; she shall watch over your head, and you shall watch over her heel.
I will put enmity between you and the woman, and your seed and her seed; she shall crush your head, and you shall lie in wait for her heel.
Continuing to contrast Christ to Adam, Augustine adds:
The one who did not come to do his own will but the will of the one by whom he had been sent, not like that other one who chose to do his own will ... How right it is that 'just as through the disobedience of one many have been constituted sinners, so by the obedience of one man shall many be constituted as just '. (Gn. litt. 8.14.31) In 
Conclusion
In this article, I have attempted to locate Augustine's thought on redemption by summarising the chronology and scope of his Genesis commentaries. Whilst redemption seems to be important in Augustine's theology as a whole, I have endeavoured to show why it was not so prominent in his Genesis works. This seems largely because of the occasions and audiences for his writing and that clarifying the doctrine of creation was his primary concern. As it has been shown, however, Augustine did talk about redemption, just not in the places in Scripture where other ancient and modern commentators have -namely Genesis 3. Rather, Augustine articulated his thoughts on redemption within his thoughts on creation, especially the creation of man who bears God's image. Furthermore, Augustine spoke of redemption most when contrasting the person and work of the second Adam who offers life to those who have died in the first Adam.
As theologians of mission seek to grasp redemption within the broader biblical framework, Augustine's reflections on Genesis 1-3 provide a point of departure for further reflection. In particular, it seems worthwhile to think about redemption as the opportunity for fallen men and women bearing the image of God to be restored as new creations in Christ. In this way, Augustine does not see the need to wait until the fall narrative of Genesis 3 to begin discussing redemption and new creation; rather, he relates redemptive thought from Genesis 1. Ultimately, Augustine employs a Christo-centric hermeneutic and theology where Christ is simultaneously creator and (as the second Adam) re-creator. Whilst Augustine's thought has been established, this study has prompted at least two questions for further study: how does Augustine's Christological framing of redemption affect how we think about mission? How does it affect how we communicate the gospel?
